The School of John and Pascha
1: First, ‘the Passover of the Jews’ which is ‘at hand’ so that ‘Jesus went up to Jerusalem’ (2:13, 23).
2: Second, ‘a feast of the Jews’, when again ‘Jesus went up to Jerusalem’ (5:1); the healing of the man by the pool
with five porticoes took place on the Sabbath (5:9).
3: Third, a second mention of ‘the Passover, the feast of the Jews’ being ‘at hand’ (6:4); this time Jesus does not go
to Jerusalem but is beside the Sea of Galilee and crosses over to Capernaum in the evening (6:1, 16–17).
4: Fourth, ‘the feast of the Jews, the Tabernacles’ (7:2), when Jesus went up to Jerusalem ‘not publicly but in
private’ (7:10); there follows references to ‘the middle of the feast’ (7:14) and ‘the last day of the feast, the
great day’ (7:37). Blind man healed on the Sabbath (9:14)
5: Fifth: ‘the feast of the Dedication in Jerusalem’ (10:22), during which ‘Jesus was walking in the Temple, in the
portico of Solomon’ (10:23).
After this feast, Jesus returned to the place where he first began his ministry (10:40; cf. 1:28), never to
return to the Temple again.
6: Sixth feast is the third and final Passover, which ‘was near’ (11:55), is ‘six days’ away (12:1),
is the point ‘before’ which Jesus eats with his disciples, speaks with them and prays to the Father,
knowing that ‘his hour had come to depart out of this world to the Father’ (13:1),
and then, at ‘the day of Preparation for the Passover, about the sixth hour’, he is crucified (19:14, cf.
19:31).
7: His appearance to Mary Magdalene ‘on the first day of the week’ (20:1), to the disciples, without Thomas, ‘on the
evening of that day’ (20:19), and again ‘eight days later’ (20:26) to the disciples with Thomas.
In this way, Christ is presented as the Temple and as the contents of its feasts: as the bread descending from heaven
at Passover, 6; as the living water and the life of the world on the last day of Taberacles (7: 37–8 8: 12); and at the
feast of the Dedication, he, not the Temple, is the one ‘consecrated’ by the Father (10:36).
Moreover, the sequence from 5: 1, when Jesus goes to Jerusalem, to 10: 40, his final departure from the Temple,
begins with the weekly Sabbath and proceeds through the liturgical year.
Thus constructed, the Temple, as the house of God, is also broadened to include believers (cf. esp. 14: 1–4), those in
whom the Father and Son make their ‘home’ (14: 23).

Eusebius, h.e. 5.23.1:
No small controversy arose because all the communities of Asia [τῆς Ἀσίας ἁπάσης αἱ παροικίαι] thought it right, as
though by a more ancient tradition to observe for the feast of the Saviour’s Pascha the fourteenth day of the moon
[σλήνης τὴν τεσσαρεσκαιδεκάτην ᾤοντο δεῖν ἐπὶ τῆς τοῦ σωτηρίου πάσχα ἑορτῆς παραφυλάττειν], on which the Jews
had been commanded to kill the lamb. Thus it was necessary to finish the fast on that day, whatever day of the week
it might be [ὡς δέον ἐκ παντὸς κατὰ ταύτην, ὁποίᾳ δἂν ἡμέρᾳ τῆς ἑβδομάδος περιτυγχάνοι].
[Yet such was not the custom] in the churches throughout the rest of the world, for from apostolic tradition they kept
the custom which still exists that it is not right to finish the fast on any day save that of the resurrection of our
Saviour (ἐξ ἀποστολικῆς παραδόσεως τὸ καὶ εἰς δεῦρο κρατῆσαν ἔθος φυλαττούσαις, ὡς μηδ᾽ ἑτέρᾳ προσήκειν παρὰ τὴν
τῆς ἀναστάσεως τοῦ σωτῆρος ἡμῶν ἡμέρᾳ τὰς νηστείας ἐπιλύεσθαι).

Eusebius, h.e. 5.23.2:
Many meetings and conferences of bishops [were held about this, and] all unanimously formulated in their letters
the ecclesiastical teaching for those of the faithful everywhere that the mystery of the Lord’s resurrection from the
dead could be celebrated on no day save Sunday, and that on that day alone we should celebrate the end of the
paschal fast [ὡς ἂν μηδ᾽ ἐν ἄλλῃ ποτὲ τῆς κυριακῆς ἡμέρᾳ τὸ τῆς ἐκ νεκρῶν ἀναστάσεως ἐπιτελοῖτο τοῦ κυρίου
μυστήριον, καὶ ὅπως ἐν ταύτῃ μόνῃ τῶν κατὰ τὸ πάσχα νηστειῶν φυλλατοίμεθα τὰς ἐπιλύσεις].
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Letter of Polycrates of Ephesus (Eusebius, H.e. 5.24.2–8):
[2] We, therefore, keep the day without tampering with it, neither adding nor taking away. For indeed in Asia great
luminaries have fallen asleep, such as will rise again on the day of the coming of the Lord [τῇ ἡμέρᾳ τῆς παρουσίας
τοῦ κυρίου], when he comes with glory from heaven to seek out all his saints; [such were] Philip, one of the twelve
apostles, who has fallen asleep in Hierapolis, [as have] also his two daughters who grew old in virginity, and his
other daughter who lived in the Holy Spirit and rests at Ephesus; [3] and, moreover, [there is] John also, who lay
on the Lord’s breast, who was [or ‘became’] a priest wearing the petal, both a witness and a teacher [ὁ ἐπὶ τὸ
στῆθος τοῦ κυρίου ἀναπεσών, ὃς ἐγενήθη ἱερεὺς τὸ πέταλον πεφορεκὼς καὶ μάρτυς καὶ διδάσκαλος] [4] He has fallen
asleep at Ephesus. Moreover, Polycarp too at Smyrna, both bishop and martyr, and Thraseas, both bishop and
martyr, of Eumenia, who has fallen asleep at Smryna. [5] And why need I mention Sagaris, bishop and martyr, who
has fallen asleep at Laodicea, or the blessed Papirius, or Melito the eunuch who in all things lived in the Holy Spirit,
who lies at Sardis, awaiting the visitation [ἐποσκοπήν] from heaven, when he shall rise from the dead? [6] These all
observed the fourteenth day for Pascha according to the Gospel, in no way deviating from it, but following the rule
of faith [οὗτοι πάντες ἐτήρησαν τὴν ἡμέραν τῆς τεσσαρεσκαιδεκάτης τοῦ πάσχα κατὰ τὸ εὐαγγέλιον, μηδὲν
παρεκβαίνοντες, ἀλλὰ κατὰ τὸν κανόνα τῆς πίστεως ἀκολουθοῦντες]. And moreover I also, Polycrates, the least of you
all, [do] according to the tradition of my kinsmen, some of whom I was in close attendance on. Seven of my
kinsmen were bishops, and I am the eighth. And my kinsmen always kept the day when the people put away the
leaven. [7] Therefore I for my part, brethren, who number sixty-five years in the Lord and have conversed with the
brethren from all parts of the world and have traversed the entire range of holy Scripture, and am not afraid of
threats, for those better than I have said, ‘we must obey God rather than men’ [Acts 5:29]. [8] He then continues
about the bishops who when he wrote were with him and shared his opinion and says thus: But I could mention the
bishops present with me, whom I summoned when you yourselves desired that I should summon them. And if I were
to write their names, the number would be great. But they who know my littleness approved my letter, knowing that
I did not wear my grey hairs in vain, but that I have ever lived in Christ Jesus.

Eusebius, h.e. 5.24.9:
[Upon receiving this letter]: Victor, who presided over [the church of] the Romans [ὁ μὲν τῆς Ῥωμαίων προεστὼς]
immediately tried to cut off from the common unity [ἀποτέμνειν …τῆς κοινῆς ἑνώσεως] the communities of all Asia
[τῆς Ἀσίας πάσης …τὰς παροικίας], together with the adjacent churches, on the ground of heterodoxy, and he
denounced them in letters proclaiming that all the brethren there were absolutely excommunicated [ἀκοινωνήτους].

Eusebius, h.e. 5.24.11:
[Irenaeus, although he exhorted Victor at length not to] cut off whole churches of God [μὴ ἀποκόπτοι ὅλας ἐκκλησίας
θεοῦ] [for following a tradition of ancient custom, nevertheless recommends that] the mystery of the Lord’s
resurrection be observed only on the Lord’s day’

Letter of Irenaeus, Eusebius, first extract (h.e. 5.24.12–13):
[12] For the controversy is not only about the day, but also about the very manner of the fast; for some think that
they ought to fast one day, others two, others even more; and in the opinion of others, the ‘day’ amounts to forty
hours, day and night [οὐδὲ γὰρ μόνον περὶ τῆς ἡμέρας ἐστὶν ἡ ἀμφισβήτησις, ἀλλὰ καὶ περὶ τοῦ εἴδους τῆς νηστείας.
οἱ μὲν γὰρ οἴονται μίαν ἡμέραν δεῖν αὐτοὺς νηστεύειν, οἱ μὲν δύο, οἱ δὲ καὶ πλείονας· οἱ δὲ τεσσαράκοντα ὥρας
ἡμερινάς τε καὶ νυκτερινὰς συμμετροῦσιν τὴν ἡμέραν αὐτῶν]. [13] And such variation of observance did not begin in
our own time, but much earlier, in the days of our predecessors who, it would appear, disregarding strictness
maintained a practice which is simple and yet allows for personal preference, establishing it for the future, and none
the less all these lived in peace, and we also live in peace with one another and the disagreement in the fast confirms
our agreement in the faith [ἡ διαφωνία τῆς νυστείας τὴν ὁμόνοιαν τῆς πίστεως συνίστησιν].

Letter of Irenaeus, second extract (H.e. 5.24.14–17)
[14] Among these too were the presbyters before Soter, who presided over the church of which you are now the
leader, I mean Anicetus and Pius and Telesphorus and Sixtus. They did not observe it themselves, nor did they
enjoin it on those who followed them, and though they did not keep it they were nonetheless at peace with those
from the communities in which it was observed when they came to them, although to observe it was more
objectionable to those who did not do so [οὔτε αὐτοὶ ἐτήρησαν οὔτε τοῖς μετ᾽ αὐτῶν ἐπέτρεπον, καὶ οὐδὲν ἔλαττον
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αὐτοὶ μὴ τηροῦντες εἰρήνευον τοῖς ἀπὸ τῶν παροικιῶν ἐν αἷς ἐτηρεῖτο, ἐρχομένοις πρὸς αὐτούς· καίτοι μᾶλλον ἐναντίον
ἦν τὸ τυρεῖν τοῖς μὴ τηροῦσιν]. [15] And no one was ever rejected [ἀπεβλήθησαν] for this reason, but the presbyters
before you who did not observe [it] sent the Eucharist to those from other communities who did [ἀλλ᾽ αὐτοὶ
μὴ τηροῦντες οἱ πρὸ σοῦ πρεσβύτεροι τοῖς ἀπὸ τῶν παροικιῶν τηροῦσιν ἔπεμπον εὐχαριστίαν], [16] and when the
blessed Polycarp was staying in Rome in the time of Anicetus, though they disagreed a little about some other things
as well, they immediately made peace, having no wish for strife between them on this matter. For neither was
Anicetus able to persuade Polycarp not to observe [it], inasmuch as he had always done so in company with John the
disciple of our Lord and the other apostles with whom he had associated [οὔτε γὰρ ὁ Ἀνίκητος τὸν Πολύκαρπον
πεῖσαι ἐδύνατο μὴ τηρεῖν, ἅτε μετὰ Ἰωάννου τοῦ μαθητοῦ τοῦ κυρίου ἡμῶν καὶ τῶν λοιπῶν ἀποστόλων οἷς
συνδιέτριψεν, ἀεὶ τετηρηκότα]; nor did Polycarp persuade Anicetus to observe [it], for he said that he ought to keep
the custom of those who were presbyters before him. [17] And under these circumstances they communed with each
other [ἐκοινώνησαν ἑαυτοῖς], and in the church Anicetus yielded the celebration of the Eucharist to Polycarp,
obviously out of respect, and they parted from each other in peace, for the peace of the whole church was kept both
by those who observed and by those who did not [πάσης τῆς ἐκκλησίας εἰρήνην ἐχόντων, καὶ τῶν τηροῦντων καὶ
τῶν μὴ τηρούντων].

Epistle of the Apostles, 15:
‘And you remember my death. If now the Passover takes place, then will one of you be thrown into prison for my
name’s sake, and he will be in sorrow and care that you celebrate the Passover while he is in prison and far from
you; for he will sorrow that he does not celebrate the Passover with you. I will send my power in the form of the
angel Gabriel, and the doors of the prison will be opened. He will go out and come to you; he will spend a night of
the watch with you, and stay with you until the cock crows. But when you have completed the remembrance that is
for me, and the Agape, he will again be thrown into prison for a testimony, until he comes out from there and
preaches what I have delivered to you’. And we said to him, ‘O Lord, is it perhaps necessary again that we take the
cup and drink?’ He said to us, ‘Yes, it is necessary until the day when I come with those who were killed for my
sake’. (Ep. Ap. 15)
[Ethiopic version]: ‘And you therefore celebrate the remembrance of my death, which is the Passover’, and
continues, later on, by saying: ‘And when you complete my Agape and my remembrance at the crowing of the
cock’.

Diataxis (in Epiphanius, Panarion, 70.10.1, 11.3):
When they feast, mourn for them by fasting, because on the day of the feast they crucified Christ, and when they
mourn by eating the unleavened bread with bitter herbs, you feast.

Apollinarius of Hierapolis (in the Paschal Chronicle, ed. Dindorf, CSHB 17, 14); trans. in
Stewart-Sykes, Melito, 105–6):
The fourteenth is the true Pascha of the Lord
the great sacrifice
the Son of God standing in place of the lamb.
The one being bound is the one binding the strong man,
and the one being judged is the judge of the living and the dead.
And the one who is betrayed into the hands of sinners to be crucified
is raised above the horns of the unicorn.
And the one whose holy side was pierced
poured forth from his side the two purifications:
water and blood
word and spirit.
He is buried on the day of Pascha, and a stone is put over his tomb.
1 Cor. 16:2: On the first day of every week, each of you is to put something aside and store it up, as he may prosper,
so that contributions need not be made when I come.
Acts 20:7: On the first day of the week, when we were gathered together to break bread, Paul talked with them,
intending to depart on the morrow, and he prolonged his speech until midnight.
Apoc. 1:10: ‘I was in the Spirit on the Lord’s Day’
1 Cor. 11:26: For as often as you eat this bread and drink this cup, you proclaim the Lord’s death until he comes.
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Didache 14.1 (cf. 9–10):
On the Lord’s of the Lord [Κατὰ κυριακὴν δὲ κυρίου–the Lord’s own day], break bread and give thanks [or: celebrate
the Eucharist]

Ignatius of Antioch Magn. 9.1:
And so those who lived according to the old ways came to a new hope, no longer keeping the Sabbath but living
according to the Lord’s [day/life–κατὰ κυριακὴν], on which also our life sprang up through him and his death.

Epistle of Barnabas, 15.8–9:
Furthermore he says to them, ‘Your new moons and the sabbaths I cannot away with’. Do you see what he means?
The present sabbaths are not acceptable to me, but that which I have made, in which I will give rest to all things and
make the beginning of an eighth day, that is the beginning of another world. [9] Wherefore we also celebrate with
gladness the eighth day, in which Jesus also rose from the dead, and was made manifest, and ascended into heaven.

Justin Martyr 1 Apol. 67.8
‘And it is on Sunday [τὴν δὲ τοῦ ἡλίου ἡμέραν] that we all make assembly in common, since it is the first day, on
which God changed darkness and matter and made the world, and Jesus Christ our Saviour rose from the dead on the
same day’.

The Lateran Reliquary Box, with scenes from
life of Christ, 6th Century (Syria or Palestine)
The Doors of St Sabina, Rome, 430-32 AD

The Rabbula Gospels, 6th Century (Syria)
(Florence, Biblioteca Mediceo Laurenziana,
Cod. Plut. 1, 56)

John Ashton, Understanding the Fourth Gospel , 2nd ed. (OUP 2007 [1991]), 348
In the first half of the Gospel John had used the word ὑψοῦν [‘to lift up’] to suggest that Jesus’ exaltation is
conditional upon and contained in his death, so that the passion and resurrection must be viewed as a single
happening. Now the expression παραδιδόναι τὸ πνεῦμα [‘to hand over the Spirit’, cf. John 19:30] allows him to fuse
Easter and Pentecost as well, hinting that there is no need to think of the latter as a distinct and separate event.
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